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Introduction 

Baptism is perhaps the most fundamental of traditions within Christianity, regardless 

of denomination or church, throughout the past two millennia.  Prominently used in the 

ministry of John the Baptist and referenced throughout the New Testament, baptism has 

divided the church in belief and practice.  Some view baptism as a necessary component 

of salvation, others as a continuation of circumcision, and still others as a symbolic 

representation of salvation.  Many denominations baptize infants while Baptists and 

others have strongly supported only the baptism of professing believers.  Some 

denominations immerse the person, while others sprinkle or pour.   

The purpose of this paper is to examine several foundational scripture passages 

including the post resurrection dialogue in Mark 16, the conversation between 

Nicodemus and Jesus in John 3, Peter’s sermon to the Jewish people in Acts 2, the 

account of the salvation of the Philippian jailer in Acts 16, Paul’s personal testimony in 

Acts 22, Paul’s exhortation to the Roman believers in Romans 6, Paul’s epistle to the 

Galatians in chapter 3, Paul’s epistle to the Colossians in chapter 2, and Peter’s 

exhortation to the persecuted believers in 1 Peter 3, to determine God’s truth and then 

draw practical application to personal ministry situations.  

 

Assumptions 

In any conversation, there are a group of assumptions that underlie all that is spoken. 

Each person brings his or her own context and hears and interprets the conversation based 

on that context. In their excellent text on hermeneutics, Duvall and Hayes present the 

story of Danny, a missionary in Ethiopia, and his experience with their version of the 
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Christmas story.  Unlike a typical western European or American nativity story, the 

Ethiopian recreation included a large group of relatives and friends that traveled with 

Mary and Joseph on their trip to Bethlehem. Furthermore, female relatives delivered baby 

Jesus, unlike the traditional American idea that Joseph delivered Jesus.  The Ethiopians 

read the nativity story and created a very different reenactment than what would be 

typical in the United States. Both versions are based on their own set of assumptions and 

cultural understandings and these assumptions change the interpretation.1  

When approaching scripture, it is imperative that the underlying assumptions are 

made known, both to understand the discussion and also to identify potential problems 

with the belief because of inaccurate assumptions.  The author of this paper holds to the 

scriptures as the inspired Word of God and the ultimate authority in all matters of 

theology and truth.  Further, he holds to a Baptist viewpoint and sees a distinction 

between the children of God and Israel in the Old Testament and the church of God and 

the body of Christ in the New Testament.  Although a thorough discussion of covenant 

theology is not in the purview of this paper, the viewpoint will be briefly examined after 

an analysis of the scripture passages and personal practice and belief sections. 

 

Definitions 

Throughout this research, several words will be defined according to its usage in the 

original language and context.  Since this paper considers baptism according to the 

scripture, and since this word appears throughout the scripture passages, baptism or 

baptize will be defined before the verses are analyzed. 

	
1 J. Scott Duvall & J. Daniel Hays. Grasping God’s Word, 3rd ed. (Grand Rapids, MI: 
Zondervan Publishing, 2012), 139. 
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Baptize comes from the Greek word baptizō which literally means ‘to immerse.’2 

Strong’s Exhaustive Concordance “gives the meaning as ‘to make overwhelmed, i.e. fully 

wet’ or ‘to cover wholly with a fluid.’3 Bouer, Arndt and Gingrich in their Greek-English 

Lexicon define baptizō as “dip, immerse… plunge, sink, drench, overwhelm.”4 George 

Beasley-Murray explains that baptizō means to “dip, immerse, submerge,” and notes 

“despite assertions to the contrary, it seems that baptizō, both in Jewish and Christian 

contexts, normally meant ‘immerse’ and that even when it became a technical term for 

baptism, the thought of immersion remains.”5  Therefore, the word baptizō means, to 

immerse, submerge, or place under water. 

 

Biblical Foundation 

Mark 16:16 

“Whoever believes and is baptized will be saved, but whoever does not believe will 

be condemned.” 6 

Before an analysis of the verse can be conducted, a simple reading of the 

surrounding text yields the following statement in the English Standard Version 

immediately prior to verse 9: “some of the earliest manuscripts do not include 16:9-20.” 

	
2 Paul E. Engle, ed., Understanding Four Views of Baptism. (Grand Rapids, MI: 
Zondervan Publishing, 2007), 26. 
3 Strong’s Exhaustive Concordance of the Bible: Compact Edition. (Grand Rapids, MI: 
Baker Books, 1997), 18 (in “Greek Dictionary of the New Testament). 
4 W. Bauer, W.F. Arndt and F. W. Gingrich, eds., A Greek-English Lexicon of the New 
Testament and Other Early Christian Literature. (Chicago, IL: University of Chicago 
Press, 1957), 131. 
5 George Beasley-Murray, “Baptizō,” in New International Dictionary of the New 
Testament, ed. Colin Brown (Grand Rapids, MI: Zondervan, 1975), 1:144. 
6 Unless otherwise stated, all scripture quotations will be taken from the English Standard 
Version, (Wheaton, Illinois: Crossway, 2001). 
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Various translations indicate in a text note that the earliest manuscripts do not include 

these eleven verses.  With the dissimilarity to the rest of the gospel, many scholars have 

surmised that these verses were not written by Mark, but were possibly written by 

another in an attempt to complete the seemingly unfinished previous verses. Howley, 

Bruce and Ellison note that the later half of the sixteenth chapter of Mark is disputed, 

though it should be counted as the Word of God. They suggest that Mark may have died 

prior to completing the text, or that the conclusion of the original text was written on the 

outer part of the scroll and somehow destroyed.7  

Carlson identifies three possible endings in the book of Mark:  the first ends at verse 

eight; the second is an abridged version of the great commission, and the third is the 

version found in most Bibles today.  The second is not found in the early Latin translation, 

was not quoted by any church fathers, and is therefore discounted by nearly all scholars.  

Carlson argues that, although the style of writing changes between the book and the final 

eleven verses, he believes Mark could have written it later in life and points to the 

development and growth of writing styles over the life of an individual.  Furthermore, the 

abundance of manuscripts that include this passage, totaling six hundred thirteen, and the 

number of quotations by church fathers suggests it could be regarded as Biblical.8  

In further evidence, Billings explains that, this passage is quoted in second century 

writings of the Church Fathers. This extended version is missing from the two earliest 

manuscripts, codices Sinaiticus and Vaticanus, however, these manuscripts contain 

	
7 G.C.D. Howley, F.F. Bruce & H.L. Ellison. The New Layman’s Bible Commentary.  
(Grand Rapids, MI: Zondervan Publishing, 1979), 1248. 
8 Neil L. Carlson. "The long ending of Mark: debating the origin of the last twelve 

verses." Logia 22, no. 4 (2013): 39.  
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questionable edits and are themselves subject to critical evaluation. Considerable 

argument continues as scholars look at various possibilities.9 

Although the human authorship of these verses is unknown and disputed, the 

information contained in these verses is supported in other gospels and is generally 

consistent with the whole of scripture. 

In verse fifteen and following, the author describes the final moments before Jesus 

returned to heaven after his resurrection. Verses 15-16 and 19-20 strongly resemble the 

account of Matthew in 28:19-20 as well as the account of Luke in Acts 1:8-9. Verses 17-

18 of the sixteenth chapter of Mark are not found in any written description given by 

Jesus in his final moments on earth, yet each statement is correctly predictive of events 

recorded throughout the book of Acts.  The Apostle Paul and ministry partner Silas cast 

out demons from the possessed slave girl in Acts 16, the apostles spoke in tongues in 

Acts 2, Paul was bitten by a snake in Acts 28 and suffered no ill consequences (although 

no other scripture indicates that believers participated in the drinking of deadly poison), 

and many were healed through the laying on of hands including the crippled beggar in 

Acts 3. 

Even with this conflicting manuscript evidence about the validity of Mark 16:16, the 

author recognizes the widespread usage within English translations since the time of the 

Authorized Version in the seventeenth century.  Therefore an honest evaluation of the 

text is warranted.   

The verse in question presents a logic equation: if not this, then this. Whoever 

believes will be saved; whoever does not believe will be condemned.  In context, without 

	
9 Bradly S. Billings. "The end of Mark's Gospel and the Markan community: a fresh look 

in an old place." Colloquium 46, no. 1 (May 2014): 44-45.  
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question, saved or salvation refers to eternal life with Christ, having been spared the 

consequences of personal sin and rebellion against God. This concept of salvation is 

demonstrated numerous times throughout scripture. John 3:16 states, “For God so loved 

the world, that he gave his only Son, that whoever believes in him should not perish but 

have eternal life.”  Luke 19:10 states “for the Son of Man came to seek and to save the 

lost.” The prologue of the gospel of John also gives a clear statement of salvation: “But to 

all who did receive him, who believed in his name, he gave the right to become children 

of God, who were born… of God” (1:12-13). 

Condemnation is also clearly articulated throughout scripture. Again in John 3:18, 

Jesus tells Nicodemus “whoever believes in him is not condemned, but whoever does not 

believe is condemned already, because he has not believed in the name of the only Son of 

God.” The choice is clear: one must either believe in the Lord Jesus or face certain 

condemnation. 

The plainest reading of verse sixteen suggests that both belief and baptism are 

required for salvation. Furthermore, there is no dispute in the Greek text that would 

indicate a possible other reading.  This suggests one of two possibilities.  First, salvation 

is a two step process that requires baptism for its completion.  This seems to go against 

Ephesians 2:8 (salvation is by “grace through faith”) and numerous passages throughout 

scripture which support the understanding of ‘by faith alone.’ A second possibility is that 

the early church always saw salvation and baptism as happening one right after the other. 

This would seem consistent that salvation is acquired through belief with baptism 

following, whereas condemnation is required for those who do not believe. This would 
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also be consistent with other passages that pair repentance or belief with baptism for 

salvation as well as those that only speak of belief as a requirement for salvation. 

Daniel Doriani, contributor to Gregg Strawbridge’s text notes that “Mark 16:16 has 

been used to promote perhaps the greatest mistake concerning baptism – that it is 

necessary for salvation.”10 Doriani shows that the second part of the verse only requires 

the lack of belief as the reason for condemnation.11  Walvoord and Zuck note the 

connection between belief and baptism and suggest that belief is the inward change 

whereas baptism is the outward expression.  In the early church, baptism was the 

immediate action after a person believes, yet, according to Walvoord, baptism did not 

complete salvation, but was a public proclamation of salvation.12  Jamieson, Fausset and 

Brown tie this verse to Romans 10:10-11 and explain that baptism is the outward 

expression of what has happened spiritually, similarly to the confession with the mouth.13 

In his commentary, MacDonald points to over 150 passages in the New Testament 

describe salvation as by faith alone. This vast body of textual evidence cannot be 

overthrown by one possible interpretation of one verse.14 

In conclusion, Mark 16:16 clearly describes one of two outcomes, salvation through 

belief in Christ Jesus, or condemnation through a lack of faith in Him. In the opinion of 

	
10 Gregg Strawbridge, The Case for Covenantal Infant Baptism. (Phillipsburg, NJ: 
Presbyterian and Reformed Publishing, 2003), 30. 
11 Ibid, 46. 
12 John Walvoord & Roy B. Zuck, ed. The Bible Knowledge Commentary: An Exposition 
of the Scriptures by Dallas Seminary Faculty, New Testament Edition. (USA: Victor 
Books, 1983), 195-196. 
13 Robert Jamieson, A.R. Fausset & David Brown, ed. A Commentary on the Old and 
New Testaments. Vol. 3. (Peabody, MA: Hendrickson Publishers, 2008), 214. 
14 William MacDonald, Believer’s Bible Commentary. (Nashville, TN: Thomas Nelson 
Publishers, 1995), 1364. 
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this author, baptism is not a requirement of salvation, but is the public proclamation of 

salvation and should follow soon after conversion.  

John 3:5 

“Jesus answered, ‘Truly, truly, I say to you, unless one is born of water and the 

Spirit, he cannot enter the kingdom of God.’” 

The third chapter of John introduces the concept of new birth through Jesus’ 

conversation with Nicodemus, a religious leader and a member of the Jewish ruling body 

the Pharisees.  Scripture indicates that he came to Jesus by night to dialogue with him.  

His motives are not immediately clear and some scholars have suggested that Nicodemus 

came by night so as to avoid personal embarrassment or scorn by fellow Pharisees or by 

the Jewish people.15 Yet, in his opening discussion, he acknowledges that Jesus must be 

sent from God demonstrated by the signs he performed and his knowledge of the Word.  

Jesus quickly redirects the conversation and explains to this learned man that he did not 

need to seek more knowledge to gain righteousness before God, but new birth.   

When Nicodemus, clearly confused, asks Jesus for clarification, Jesus explains that a 

person must be born of water and Spirit in order to enter the Kingdom of heaven.  He 

further points to a lesson from Israel’s history, the account of Moses and the bronze 

serpent.  In Numbers 21:4-9, the children of Israel grumbled against Moses and 

ultimately God for the perceived lack of food and comfort. The Lord responded by 

sending poisonous snakes that bit and killed many people.  When the people repented 

before God, He instructed Moses to make a snake and put it on a pole.  Any Israelite who 

looked at the snake would be saved even if he or she had been bitten.  Jesus compared 

	
15 William MacDonald, Believer’s Bible Commentary. (Nashville, TN: Thomas Nelson 
Publishers, 1995), 1476. 
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himself to that serpent: anyone who looks at Him (and believes on Him) will be saved 

from the poison of sin and death. Only through belief in Christ Jesus can a person truly 

obtain righteousness and salvation. 

Although this conversation was difficult for Nicodemus to understand at the time, 

post resurrection believers have a fuller picture and can better understand Jesus’ meaning.  

Indeed, this passage is one of the most well-known and well-loved passages explaining 

the truth of salvation.  As James Smith correctly notes, “Everything that sinful man 

touches is defiled, and nothing that defileth shall enter into this heavenly kingdom.  This 

new kingdom in Christ Jesus can only be peopled by a new creation after His own 

likeness.  …He must be born from above before he can enter into the possessions of those 

things which are above.16” 

This narrative, however, is not without its difficulties.  A plain reading of verse five 

says that a person must be born of both water and the Spirit before he or she can be saved 

(enter the Kingdom of God). It is reasonable to conclude that Christ meant the work of 

the Holy Spirit when he says that the believer must be born of the Spirit. Yet, what is 

meant by the necessity of being born of water?  

Surely as a member of the ruling religious party in Israel, Nicodemus would have 

known about the baptizing work of John the Baptist.  Likely he had seen with his own 

eyes or heard reports of John calling for repentance while he immersed converts under 

the waters of the Jordan.  He mostly likely would have known the words of Ezekiel 

36:25-27, which reads, “I will sprinkle clean water on you, and you shall be clean from 

all your unrighteousness, and from your idols I will cleanse you. And I will give you a 

	
16 James Smith, Handfuls on Purpose: For Christian Workers and Bible Students. Series 
6. (London: Pickering & Inglis, n.d.), 193.  
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new heart, and a new spirit I will put within you. … And I will put my Spirit within you, 

and cause you to walk in my statutes and be careful to obey my rules.”  Nicodemus 

would have likely thought of baptism and repentance when Jesus spoke of water. Yet 

clearly in the passage, Nicodemus did not fully understand the words of Jesus at that time. 

Looking to the commentary of others, some have suggested that water refers to water 

baptism and therefore proves that baptism is a requirement of salvation.17  Others have 

suggested that water refers to physical birth, yet there is no scriptural evidence to suggest 

this.18 Still others see water as a metaphor for the Holy Spirit, as articulated in John 7:38-

39 where a direct comparison was made.19 Baker suggests that it could allude to 

repentance, baptism or the ministry of John.20 

Walvoord and Zuck rightly suggest that Nicodemus would understand the nature of 

John’s baptism as that of repentance, and therefore, through repentance and the work of 

the Spirit, a person can be saved.21  William Neil builds on this repentance and states that 

a person must be willing to reject his own pride, humble himself like a child, and 

	
17 William MacDonald, Believer’s Bible Commentary. (Nashville, TN: Thomas Nelson 
Publishers, 1995), 1477. 
18 F.F. Bruce, ed, The International Bible Commentary. (Grand Rapids, MI: Zondervan 
Publishing, 1986), 1238. 
19 John Walvoord & Roy B. Zuck, ed. The Bible Knowledge Commentary: An Exposition 
of the Scriptures by Dallas Seminary Faculty, New Testament Edition. (USA: Victor 
Books, 1983), 281. 
20 Walter A. Elwell, Evangelical Commentary on the Bible. (Grand Rapids, MI: Baker 
Book House, 1989), 851. 
21 John Walvoord & Roy B. Zuck, ed. The Bible Knowledge Commentary: An Exposition 
of the Scriptures by Dallas Seminary Faculty, New Testament Edition. (USA: Victor 
Books, 1983), 281. 
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surrender before the Father to receive forgiveness. Salvation cannot be achieved through 

human effort.22  

Several authors including Jamieson, Fausset and Brown and F.F. Bruce also 

highlight Ezekiel 36 as a point of understanding for Nicodemus.  In Ezekiel, Nicodemus 

would have seen the promise of God to cleanse the people of their sins and put his Spirit 

in them. As Jesus spoke of this water and Spirit, Nicodemus likely began to understand 

that God’s plan of cleansing and bringing his Spirit would be fulfilled through Jesus. It is 

also possible that Nicodemus understood baptism of repentance since baptism was 

typically used to bring Gentile converts into the Jewish faith. 23 24 

Based on this text, conversion requires repentance.  Also, since Nicodemus would 

have likely thought of Ezekiel, conversion can also be seen as the work of God in 

cleansing and sending his Spirit.   

Acts 2:38 

“And Peter said to them, ‘Repent and be baptized every one of you in the name of 

Jesus Christ for the forgiveness of your sins, and you will receive the gift of the Holy 

Spirit.’” 

In the second chapter of Acts, Luke records the formation of the church.  This 

account takes place little more than a month after the crucifixion and resurrection of Jesus 

Christ, the reinstatement of Peter (John 21:15-19), and the Lord’s command to remain in 

Jerusalem until the coming of the Holy Spirit (Acts 1:4-5). 

	
22 William Neil, Harper’s Bible Commentary. (New York: Harper & Row Publishers, 
1962), 407. 
23 Robert Jamieson, A.R. Fausset & David Brown, ed. A Commentary on the Old and 
New Testaments. Vol. 3. (Peabody, MA: Hendrickson Publishers, 2008), 362. 
24 F.F. Bruce, ed, The International Bible Commentary. (Grand Rapids, MI: Zondervan 
Publishing, 1986), 1238. 
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In Acts 2, the Holy Spirit came upon the gathered disciples and gave them the ability 

to speak and preach in the languages of those visiting Jerusalem for the day of Pentecost, 

even though each had no training in these different languages.  While much of the 

gathered crowd was amazed by the ability of these Galileans to speak in many different 

tongues, some mocked the disciples.  

In this context, Peter began to preach to the crowd.  Using scripture, Peter explained 

how Jesus of Nazareth was the Messiah, promised long ago. As he preached, this crowd 

who knew the Old Testament scriptures began to realize that Peter was speaking the truth.  

The Jewish people had crucified the Messiah just a few weeks earlier, yet God had raised 

him from the dead.  The crowd, distraught over this truth, asked Peter what they should 

do.  His response was simple: repent, be baptized in the name of Jesus, and receive 

forgiveness and the Holy Spirit.   

This group of people gathering in Jerusalem to celebrate Passover and happened 

upon the preaching of Peter likely understood baptism as a proclamation of change from 

one set of religious beliefs to another.  As they listened to him preach, they would have 

recognized that he was advocating a different religious belief, one that fulfills the Jewish 

faith through Jesus Christ as God, rather than the Jewish religion based on the Law of 

Moses that they practiced so fervently.    

When Peter said repent, many must have understood him to say, turn from your 

rejection of Christ.  When he said baptized, they must have understood a change of 

allegiance from following the Law of Moses, to following Jesus as the Messiah. The 

baptism would have been a public admission to following Christ, the one they had 

crucified just weeks earlier. 
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In an evaluation of the text, Peter is clearly connecting repentance and baptism with 

forgiveness of sins and the receiving of the Holy Spirit. There are two possible 

conclusions that can be drawn from this.  First, one could conclude that both repentance 

and baptism are required for conversion. Second, repentance and baptism are very closely 

tied together, and baptism is the sign of true repentance.  Certainly in that day, and even 

today in many parts of the world, anyone who is baptized into the name of Christ is 

recognized and even persecuted for being a follower of Christ. By being baptized, as 

three thousand were, the hearers of Peter’s sermon declared their change of allegiance 

from the Law of Moses to the person of Christ Jesus. 

In his commentary on this verse, William Neil said, “the climax of Peter’s sermon is 

a call for repentance, with baptism into the new community as a sign of God’s 

forgiveness and the promise of the same experience of the Holy Spirit as had been 

vouchsafed to the apostles.”25 John Barton and John Muddiman note that there are four 

points to Peter’s sermon: repentance, baptism, forgiveness, and receiving the Holy Spirit. 

Baptism now is in the name of the Lord Jesus, whom the people had just crucified, and 

the Holy Spirit would be the promised gift to all believers.26 Jamieson, Fausset and 

Brown say, “There is something nobly expansive and exhaustive in this invitation, to 

everyone of that vast audience, henceforth to regard Him whom they had so recently put 

to death in quite a new light and with grief for that dreadful act to enroll themselves 

amongst His declared and devoted disciples…. Baptism being the visible seal of that 

	
25 William Neil, Harper’s Bible Commentary. (New York: Harper & Row Publishers, 
1962), 423. 
26 John Barton & John Muddiman, The Oxford Bible Commentary. (New York: Oxford 
University Press, 2001), 1032. 
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remission.”27  Scripture records that about three thousand persons believed in Jesus that 

day. 

To the doctrinal point of whether baptism is a requirement for conversion, Baker 

suggests “‘Be baptized… for the forgiveness of sins’ does not mean that forgiveness is 

offered on condition of water baptism, but upon both repentance and baptism.” In 

baptism, the convert would publically repent and confess Jesus as Lord.  Furthermore, 

baptism would be humbling to a Jewish person because baptism was typically used to 

show Gentile conversion to the Jewish faith.28 F.F. Bruce and Clifton Allen both agree 

and say, “Baptism in itself could not procure the forgiveness of sins and the reception of 

the Holy Spirit but was the outward sign of a new attitude which abjured the crime of the 

great rejection and placed the confessors on the side of the Messiah.”29 30 

MacDonald puts forth an interesting observation and hypothesis regarding this 

passage and its seeming requirement of water baptism.  In Matthew 27, scripture records 

that as Pilate handed Jesus over to be crucified, he washed his hands and said, “I am 

innocent of this man’s blood; see to it yourselves, (27:24).”  The Jewish leadership and 

the people responded by saying, “His blood be on us and on our children, (27:25).” 

MacDonald suggests that perhaps the Jewish people were required by God to be baptized 

to publically repudiate and repent for accepting the judgment for the death of Jesus. Yet 

	
27 Robert Jamieson, A.R. Fausset & David Brown, ed. A Commentary on the Old and 
New Testaments. Vol. 3, Part 2. (Peabody, MA: Hendrickson Publishers, 2008), 14. 
28 Walter A. Elwell, Evangelical Commentary on the Bible. (Grand Rapids, MI: Baker 
Book House, 1989), 888. 
29 F.F. Bruce, ed, The International Bible Commentary. (Grand Rapids, MI: Zondervan 
Publishing, 1986), 1274. 
30 Clifton J. Allen, ed. The Broadman Bible Commentary, Vol. 10. (Nashville, TN: 
Broadman Press, 1970), 1343. 
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even in this, he says that only repentance and faith in Christ are needed for conversion.31  

While this theory is certainly interesting and does remind the reader of the Jewish part in 

Jesus’ crucifixion, it does not seem to have the support of other scripture and is therefore 

only an unsupported theory. 

Walvoord and Zuck suggest that the best interpretation of this passage is to see and 

be baptized, every one of you, in the name of Jesus Christ as parenthetical. The authors 

note that “repent” is plural as is “your” indicating that the verb “repent” goes with the 

purpose forgiveness of sins, whereas baptized is singular and set apart from the rest of the 

sentence.32 Although this helps support the doctrinal position that baptism does not save, 

the construction of the Greek does not clearly indicate this idea of a parenthetical 

statement. Peter clearly tied both repentance and baptism to forgiveness and receiving the 

Holy Spirit. 

In Engle’s text, contributor Thomas Nettles views baptism as signifying “all that is 

involved in repentance for the forgiveness of sins.”  He continues, “Receiving baptism 

the ordained symbol of confessing John’s kingdom message, clearly indicated repentance 

from sin and unbelief as well as heartfelt, death-defying belief in the message and 

meaning of Jesus as Messiah.  Only such believers were baptized; those who would not 

be baptized had surely not believed.”33 

	
31 William MacDonald, Believer’s Bible Commentary. (Nashville, TN: Thomas Nelson 
Publishers, 1995), 1587. 
32 John Walvoord & Roy B. Zuck, ed. The Bible Knowledge Commentary: An Exposition 
of the Scriptures by Dallas Seminary Faculty, New Testament Edition. (USA: Victor 
Books, 1983), 359. 
33 Paul E. Engle, ed., Understanding Four Views of Baptism. (Grand Rapids, MI: 
Zondervan Publishing, 2007), 29. 
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As seen in other texts, repentance and baptism are tied very closely together.  The 

early church viewed baptism as closely following repentance. 

Acts 16:33 

“And he took them the same hour of the night and washed their wounds; and he was 

baptized at once, he and all his family.” 

The sixteenth chapter of Acts is perhaps one of the better-known accounts of 

happenings on the missionary journeys of Paul.  As Paul and his companions traveled 

throughout Macedonia proclaiming the truth of Christ, they came to Philippi. As they 

traveled throughout the city, a young woman possessed by a demon followed them 

proclaiming “these men are servants of the Most High God, who proclaim to you the way 

of salvation” (16:17). Scripture records that after several days of this continual 

proclamation, Paul became frustrated with the demon and cast it out.  This young slave 

woman had been used to tell the future, and her owners realized that without the demon, 

she could no longer bring in an income through fortune-telling.  The owners had Paul and 

Silas seized, severely beaten, placed in prison and their feet placed in stocks; all of this on 

false charges.  

According to the scriptures, Paul and Silas were praying and singing praises to God 

when, about midnight, an earthquake damaged the foundations of the prison. Although 

the prisoners could have escaped, all remained, thus legally sparing the life of the jailer.  

When the jailer heard and saw the testimony of Paul and Silas, he asked them how he 

could be saved.  Based on the question asked, it can be assumed that Paul and Silas had 

been sharing the gospel to fellow prisoners and the jailer even while in chains, or that the 

jailer had been in audience to Paul in the days before the arrest.  Paul’s response was 
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simple, “believe and you will be saved” (16:31). In contrast to previous passages, there is 

no requirement in Paul’s response to be baptized. Yet, clearly from the text, once the 

jailer and his family believed, they were immediately baptized.  Again, the pattern seen 

throughout the early church is one of belief immediately followed by baptism. 

In his commentary, Baker agrees that the question and shortness of Paul’s response 

suggests a previous knowledge of the gospel.34 Barton and Muddiman declare that the 

“jailer in his turn becomes a paradigmatic convert, hearing the word and responding in 

faith with his entire household,” a point that is stressed in each of verses 32, 33 and 34.35 

Scripture records that the jailer took Paul and Silas and tended to their medical needs 

by washing the wounds.  He was then baptized along with his entire household. Jamieson, 

Fausset and Brown suggest that with the wording, it implies that the jailer and his 

household were baptized at the same fountain as that used to wash the wounds of Paul 

and Silas.36  Through this water baptism the jailer and his family publically professed 

faith in Jesus Christ and repentance from their sins.37 

Verse 33 is not without controversy.  The text says that the jailer and his entire 

family (or household) were baptized.  This is similar to verse 15 where Lydia and her 

entire household were baptized. Some have suggested that these households must have 

included small children and therefore, scripture supports the baptism of small children 

	
34 Walter A. Elwell, Evangelical Commentary on the Bible. (Grand Rapids, MI: Baker 
Book House, 1989), 910. 
35 John Barton & John Muddiman, The Oxford Bible Commentary. (New York: Oxford 
University Press, 2001), 1049. 
36 Robert Jamieson, A.R. Fausset & David Brown, ed. A Commentary on the Old and 
New Testaments. Vol. 3. (Peabody, MA: Hendrickson Publishers, 2008),  119. 
37 John Walvoord & Roy B. Zuck, ed. The Bible Knowledge Commentary: An Exposition 
of the Scriptures by Dallas Seminary Faculty, New Testament Edition. (USA: Victor 
Books, 1983), 400. 
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and infants (as opposed to believer’s baptism).  Strawbridge suggests that the examples of 

Lydia and her household, the Philippian jailer and his household, Cornelius and his 

household (Acts 11:14, though only salvation is mentioned in that passage) show a 

pattern of entire households of faith being baptized.  He says, “In this [these examples], 

we see how the gospel goes to the Gentile world – by household.  This is the covenantal 

pattern, inclusive of children.”38 He states that scripture does not specifically address 

either infant baptism or baptism of a believing child. “The question of when to baptize 

the child of believers must be settled by the proper application of biblical teaching.  It 

cannot be settled by appealing to an explicit text.”39  He supports the understanding of 

infant baptism through the concept of the covenant theology: new covenant, the church 

and the kingdom.  He says, “the covenantal infant baptism view can be argued from truly 

necessary inferences – drawing upon the continuity of the covenant promise (to be God to 

your children after you) and the covenant people, as well as the examples of baptisms.”40 

Baker disagrees.  “The possibility of infant baptism seems to be ruled out in this text 

at least, and possibly all the other similar references by analogy; the reference to those 

who were baptized means believing family members.”41   F.F. Bruce also concludes “it is 

	
38 Gregg Strawbridge, The Case for Covenantal Infant Baptism. (Phillipsburg, NJ: 
Presbyterian and Reformed Publishing, 2003), 6-7. 
39 Gregg Strawbridge, The Case for Covenantal Infant Baptism. (Phillipsburg, NJ: 
Presbyterian and Reformed Publishing, 2003), 6-7. 
40 Gregg Strawbridge, The Case for Covenantal Infant Baptism. (Phillipsburg, NJ: 
Presbyterian and Reformed Publishing, 2003), 7. 
41 Walter A. Elwell, Evangelical Commentary on the Bible. (Grand Rapids, MI: Baker 
Book House, 1989), 910. 
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mere surmise that small children were present and were therefore baptized, as the whole 

household rejoiced in their newfound faith.”42  

As a lawyer would properly state, the concept of infant or child baptism based on 

this verse is assuming facts not in evidence.  Scripture does not state or imply that infants 

or small, yet unbelieving children were in the household of the jailer, Lydia, or Cornelius. 

Therefore, logically, it is inappropriate to assume that this in any way supports infant 

baptism. 

Acts 22:16 

And now why do you wait? Rise and be baptized and wash away your sins, calling 

on his name.’ 

After returning from a missionary journey throughout the Roman world, Paul 

returned to Jerusalem and, after purifying himself according to Jewish laws and customs, 

went into the temple for the days of purification.  Near the end of this time, Jewish 

leaders from Asia recognized Paul from his missionary work elsewhere and stirred the 

crowd against him.  As a riot broke out and Paul was being beaten, the Roman authorities 

intervened and arrested Paul. Yet when asked by the Roman tribune why the crowd was 

beating Paul, no one could give a coherent answer.  Paul, as a Roman citizen and fluent in 

the ways of the Romans, was given the opportunity to speak to the people.   

As he spoke, he described his credentials as a Jewish religious leader, explained how 

God had converted him and called him to serve as God’s witness before the Gentiles.  

This arrest and imprisonment was the beginning of his trek to Rome and the final journey 

of his life. 

	
42 F.F. Bruce, ed, The International Bible Commentary. (Grand Rapids, MI: Zondervan 
Publishing, 1986), 1297. 
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Acts 22:3-21 is Paul’s testimony of his conversion and calling in ministry.  He 

recounts for his Jewish audience how on the road to Damascus to persecute Christ 

followers, he was overcome by a great light, fell to the ground and heard Jesus Christ 

speaking to him from heaven.  He is struck with blindness and told to meet with Ananias.  

He obeyed and Ananias, through the power of God, healed Paul of his blindness.  

Ananias then prophesied what life Paul would live and told him to be baptized, saying 

“And now why do you wait?  Rise and be baptized and wash away your sins, calling on 

his name (22:16).” 

The difficulty in this text stems from a lack of a clear moment of salvation.  One 

could argue that Paul was saved on the road to Damascus when he called Jesus, Lord. 

This seems appropriate since Ananias called Paul “brother” when he healed him, and 

gave him God’s calling in his life.  Yet, verse 16 seems to suggest that the moment of 

conversion was after this healing and prophecy because Ananias told Paul to be baptized 

and wash away sins, calling on his name.   

In English, this verse is oddly worded.  Baker helps clarify the text with his analysis 

of the Greek. 

A literal translation would reveal that there are two commands in the strict sense, 
each associated with a participle, which can be taken as a command.  The command 
be baptized is connected thus with the words get up, which are one word in Greek 
and a participle, while the command wash away your sins is connected with the 
participle calling on his name.  Thus baptism does not cleanse from sin, but calling 
on the Lord (faith) does. To summarize by a more literal rendering: “having gotten 
up, be baptized; having called on the name of the Lord, be cleansed from your 
sins.43 

Baker is indicating that calling on the name of the Lord will cleanse from sin, whereas 

now that Paul had his sight restored, he could now be baptized.  
	

43 Walter A. Elwell, Evangelical Commentary on the Bible. (Grand Rapids, MI: Baker 
Book House, 1989), 916. 
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In accordance with other previous passages, F.F. Bruce notes that since Paul 

(formerly Saul) had been the great persecutor of the church, his baptism was then a public 

display of renouncing and being cleansed of his previous faith, and identifying with 

Christ whom he had persecuted.44 Barton and Muddiman call attention to the baptism as 

cleansing from sin and following the Lordship of Christ.45 

Jamieson, Fausset and Brown underscore that salvation and the cleansing from sins 

occurs only through faith in Jesus Christ.  Baptism is the public proclamation of that 

salvation.46  

Although there is no definite indication in scripture as to when Paul believed, textual 

evidence (the two commands and attached participles) and wording in the passage 

suggest the likelihood that Paul was saved on the road to Damascus or in the conversation 

with Ananias. Baptism followed to demonstrate his conversion as soon as Paul’s sight 

was restored.  

Romans 6:3-4 

3 Do you not know that all of us who have been baptized into Christ Jesus were 

baptized into his death? 4 We were buried therefore with him by baptism into death, in 

order that, just as Christ was raised from the dead by the glory of the Father, we too 

might walk in newness of life. 

In the book of Romans, Paul counters the notion held by certain Jewish people that 

righteousness is obtained through following the law.  In chapter one and two, he shows 

	
44 F.F. Bruce, ed, The International Bible Commentary. (Grand Rapids, MI: Zondervan 
Publishing, 1986), 1306. 
45 John Barton & John Muddiman, The Oxford Bible Commentary. (New York: Oxford 
University Press, 2001), 1055. 
46 Robert Jamieson, A.R. Fausset & David Brown, ed. A Commentary on the Old and 
New Testaments. Vol. 3. (Peabody, MA: Hendrickson Publishers, 2008), 160. 
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how the law actually condemns both the unbelieving Gentile and the religious Jew.  In 

chapter three, Paul explains that righteousness cannot come through good works because 

God demands perfection, and furthermore, even that which is humanly perceived as 

righteousness is nothing more than a mirage.  

In chapter four, Paul turns to the founder of the Jewish people and explains that 

Abraham was justified, not by following the law, but by believing God in faith.  Chapter 

five further explains how Jesus Christ’s death and resurrection alone provides the 

opportunity for salvation.  

As is typical in the writings of Paul, be begins chapter six with a rhetorical question:  

Since the believer is justified by faith and Christ has secured salvation, can the believer 

sin freely? Paul responds to his own question with an emphatic, NO!  Verses three and 

four then are his explanation as to why believers should no longer desire sin.  

In verse three, Paul emphasizes the connection between baptism into Christ and 

baptism into the death of Christ. He reminded the Roman believers that their baptism was 

not just an allegiance to Christ, but was more than that.  The baptized believers became 

one with Christ in his death indicating that the sinful self died with Christ. Verse four 

continues with the thought, this time focusing on the burial of Christ: the sinful nature 

was buried with Christ. Paul concludes verse four with Christ’s resurrection and 

demonstrates that, just as Christ has new life, so the believer also has new life.  This 

argument draws an unmistakable conclusion.  The sinful nature is now dead; it no longer 

has power over the believer and should not be appeased.  Moreover, since the believer 

has been raised to a new life in Christ, he or she should live differently than the old self 
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that died and was buried.  Paul summarizes in 6:11, which reads “So you also must 

consider yourselves dead to sin and alive to God in Christ Jesus.” 

The consulted commentaries generally agree in this understanding.  MacDonald 

emphasizes a change in identity whereby the new believer is identified with Christ in 

both his death and resurrection.47 Neil explains that the old self has died with Christ and 

the new self that rose with Christ is subject to Christ, and focused on him. The imagery of 

believer’s baptism mirrors this event as the new believer is buried with Christ, then raised 

with Christ.48  F.F. Bruce notes “when he [the new believer] is incorporated into Christ 

on profession of faith, he is given a personal share in the great events of Christ’s work 

and transferred from his old existence to a new plane of life.”49  Stifler adds, “in the 

baptism the believer virtually says, ‘I make Christ’s death to sin my death to sin.’  It is 

the symbolic response of the heart to the teaching of the Gospel that Christ’s death is also 

the believers.”50 In his commentary, Allen explains that, “dying with Christ has as its 

corollary rising with Christ.  Baptism into Christ identifies one with Christ in death, 

burial, and resurrection, and enables him to live the new life in Christ.”51 

In their observations on this passage, Barton and Muddiman emphasize that this 

change in baptism is not a moralistic change, but a substantial change.  Religion is not 

	
47 William MacDonald, Believer’s Bible Commentary. (Nashville, TN: Thomas Nelson 
Publishers, 1995), 1701. 
48 William Neil, Harper’s Bible Commentary. (New York: Harper & Row Publishers, 
1962), 450. 
49 F.F. Bruce, ed, The International Bible Commentary. (Grand Rapids, MI: Zondervan 
Publishing, 1986), 1328. 
50 James A. Stifler, The Epistle to the Romans. (Chicago, IL: Moody Press, 1960), 106-
107. 
51 Clifton J. Allen, ed. The Broadman Bible Commentary, Vol. 10. (Nashville, TN: 
Broadman Press, 1970), 199. 
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merely added to the person, but he or she is completely transformed into a new person, a 

new creation.52   

Baptism expresses the death of the old self and new life that is created in Christ, yet 

it is not the physical baptism that saves, but the work of the Father through Christ on the 

cross. Stifler continues, “We were buried with Him in order that, just as the Father raised 

up Christ from the dead by means of that glory which is the sum of the gracious 

excellence of his character, so we also should walk in the newness of the principle of 

life.”53 MacDonald also acknowledges the Father’s role in raising Jesus from the dead.  

He says, “all the divine perfections of God – His righteousness, love, justice, etc. – 

demanded that He raise the Lord.  God did raise him, and because we are identified with 

Christ in His resurrection, we can and should walk in newness of life.”54  Indeed, Newell 

observes “the apostle declares that all believers by the very matter of their baptism, 

proclaimed themselves as having been so identified with Christ’s death that they were 

buried: that their past was ended, not of course by the ordinance, though the ordinance 

confessed and proclaimed it.”55   

Jamieson, Fausset and Brown explain that, as the person is baptized into the death of 

Christ, he surrenders his former life, his former sin and allows it to die with Christ.  Sin is 

then dead with Christ and the person is no longer subject to it.56 Walvoord and Zuck put 

	
52 John Barton & John Muddiman.  The Oxford Bible Commentary. (New York: Oxford 
University Press, 2001), 1095. 
53 James A. Stifler, The Epistle to the Romans. (Chicago, IL: Moody Press, 1960), 108. 
54 William MacDonald, Believer’s Bible Commentary. (Nashville, TN: Thomas Nelson 
Publishers, 1995), 1701. 
55 William R. Newell, Romans Verse by Verse. (Chicago, IL: Moody Press, 1938), 206. 
56 Robert Jamieson, A.R. Fausset & David Brown, ed. A Commentary on the Old and 
New Testaments. Vol. 3. (Peabody, MA: Hendrickson Publishers, 2008), 225. 
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it succinctly, “Christ’s burial shows that He actually died.  Christians’ burial with Christ 

shows that they in fact died with Him to their former sinful ways of living.”57 

Based on a reading of the text, one could interpret this passage to say that baptism is 

the moment of salvation or a requirement of salvation.  Yet this contradicts the previous 

three chapters that emphasize salvation through faith alone (3:24, 3:27, 4:3-5, 4:13, 4:16, 

5:1).   

MacDonald explains that, in the New Testament, baptism always immediately 

followed conversion and therefore, faith and baptism were seen as inseparable. Baptism, 

as the first work of a new believer, is not a requirement of salvation, but it is the public 

sign of conversion.58 Bruce agrees that baptism was an immediate successor of salvation 

in the New Testament church. He explains, “baptism by immersion is a dramatic mime of 

what God has done with a man. Our baptism was the outward evidence that He 

incorporated us believers into Christ.  Our being plunged into water means that He 

associated us with Him in his death.”59 Stifler also points out that salvation is not by 

works, but that baptism is that which “embodies and expresses” faith.60   

The purpose of Paul’s writing in this passage is to remind the Roman believers that 

since they have died and were buried with Christ, their old self has also died and they are 

now subject to Christ Jesus.  As the believer has participated in the death of Christ 

through the baptism of the Holy Spirit, he or she is a new person. The value and 

	
57 John Walvoord & Roy B. Zuck, ed. The Bible Knowledge Commentary: An Exposition 
of the Scriptures by Dallas Seminary Faculty, New Testament Edition. (USA: Victor 
Books, 1983), 462. 
58 William MacDonald, Believer’s Bible Commentary. (Nashville, TN: Thomas Nelson 
Publishers, 1995), 1701. 
59 F.F. Bruce, ed, The International Bible Commentary. (Grand Rapids, MI: Zondervan 
Publishing, 1986), 1328. 
60 James A. Stifler, The Epistle to the Romans. (Chicago, IL: Moody Press, 1960), 107. 
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importance of baptism cannot be minimized; it is the very expression to the world of 

what Christ has done in the believer’s life.   

Galatians 3:27 

For as many of you as were baptized into Christ have put on Christ. 

The Apostle Paul, in writing to the Galatian church, sought to correct heresies that 

had infiltrated the church by false teachers. These false prophets taught a mixture of 

Jewish traditions and Christianity, combining the law and grace in a way contrary to the 

original teaching of Paul, and more importantly, Christ.  By his response, these teachers 

were also claiming authority above Paul and sought to undermine his teaching. 

The epistle opens with Paul’s defense of his own authority as an apostle. He reminds 

them of his call by God and how he was accepted by the other apostles.  He then 

transitions in 2:15 to remind the Galatians that a person is justified by faith, not by 

following the law. Throughout the third chapter, he uses a variety of arguments to 

demonstrate this point.   

In this context, Paul says, “For as many of you as were baptized into Christ have put 

on Christ (3:27).” In this verse, Paul equates baptism into Christ with putting on Christ.  

To “put on” would seem to suggest the putting on of a garment.  In the first century 

Roman empire, as in nearly every culture throughout history, the person’s choice of 

clothing demonstrated who the person is, likely including their socio-economic status, 

their employment, and their family. When Paul referenced putting on Christ, he was 

conveying the image that each baptized believer now represents Christ and is part of the 

family of Christ. Since each has publically professed Christ, the believer is depending on 

the work of Christ, not the works of the Law. 
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Additional ideas of ‘putting on’ are presented throughout various commentaries.  

Walvoord and Zuck, pointing to the prior verse, explain that those who believe in Christ 

become the sons of God, and therefore were no longer under the “Jewish slave-guardian” 

status. As sons of God, they have entered into a “living union” with Christ through 

baptism with Christ. They further point to the Roman custom of giving a young man a 

special toga when he had reached a certain age.  With this toga, he was considered to be a 

full member of the family and a mature son.  Similarly, the Galatians had been adopted as 

sons, and had put on the new clothing of son-ship.61   

Barton and Muddiman also explore the clothing analogy: “The person who is about 

to be baptized removes clothing, symbolizing the old order, and in baptism is clothed 

with Christ.  In baptism all the social distinctions that lay at the heart of the society of the 

day are abolished. Religious social and sexual pairs of opposites are not replaced by 

equality, but rather by a newly created unity in Christ Jesus.”62 Vander Zee explains that 

in baptism we are clothed with Christ.  In baptism we put off the old self like dirty 

clothes, and put on a new self.  We dress ourselves up as Christ, for we are now identified 

with him.”63 

MacDonald considers another use of clothing in the culture of the day.  He notes 

“just as a soldier proclaims himself a member of the army by putting on his uniform, so a 

believer identifies himself as one who belongs to Christ by being baptized in water.  By 

	
61 John Walvoord & Roy B. Zuck, ed. The Bible Knowledge Commentary: An Exposition 
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Intervarsity Press, 2004), 89. 
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this act he publically expresses submission to Christ’s leadership and authority. He 

portrays visibility that he is a son of God.”64 

F. F. Bruce, in his analysis of this verse, says “baptism is the putting on of Christ, a 

clothing oneself with Christ.  The sign is spoken of as comprising the underlying reality 

which it symbolizes (Gal 2:20 with Rom 6:3-11).  Because it is a self-clothing with the 

one Christ, it is also a becoming one in Christ on the part of all who share the experience. 

Thus it is a symbol of the miracle by which the single offspring can resume its collective 

sense.”65   

Jamieson, Fausset & Brown argue “baptism, where it answers to its ideal, is not an 

empty sign, but a means of spiritual transference from legal condemnation to living union 

with Christ and son-ship to God through Him.  Christ alone can, by baptizing with His 

Spirit, make the inward grace correspond to the outward sign.”66  Likewise, James Smith 

argues that baptism cannot be taken just as a empty symbol, but is a powerful reminder of 

the death, burial and resurrection of the Lord Jesus, and indeed, the believer’s death, 

burial and resurrection with Him.67 

	
64 William MacDonald, Believer’s Bible Commentary. (Nashville, TN: Thomas Nelson 
Publishers, 1995), 1885. 
65 F.F. Bruce, ed, The International Bible Commentary. (Grand Rapids, MI: Zondervan 
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67 James Smith, Handfuls on Purpose: For Christian Workers and Bible Students. Series 
3. (London: Pickering & Inglis, n.d.), 207. 
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Finally, William Neil notes that Paul argues that all persons, regardless of 

background or race can receive the promise of redemption made to Abraham, made 

possible through Christ.68 

As seen in the previous texts, baptism is a public demonstration that the person dies 

to his old self and is raised in Christ Jesus: a new person, a new heritage, and a new 

purpose. 

Colossians 2:12 

Having been buried with him in baptism, in which you were also raised with him 

through faith in the powerful working of God, who raised him from the dead. 

As in Romans and Galatians, some in the Colossian church began to reject their 

identity in Christ and return to the tenants of Judaism and the requirements of the Law of 

Moses.  Others were turning to a new religious system of beliefs that emerged in the first 

century known as Gnosticism. The Gnostics prided themselves on their knowledge and 

denied the full deity of Jesus Christ.69   

In the first chapter of Colossians, Paul emphasizes the pre-eminence of Christ and 

reminds the church that Christ “is before all things, and in him all things hold together” 

(1:17). Furthermore, only through the redemptive work of Christ can a person be changed 

from an enemy of God to a child of God, blameless and holy before him.  After 

presenting a powerful description of Christ as God, he highlights his own struggles as a 

minister of the gospel and defends his own ministry to the Colossian church. 

	
68 William Neil, Harper’s Bible Commentary. (New York: Harper & Row Publishers, 
1962), 471. 
69 William MacDonald, Believer’s Bible Commentary. (Nashville, TN: Thomas Nelson 
Publishers, 1995), 1986. 
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In 2:6 and following, Paul exhorts the church to continue in what he taught them and 

to reject that which is false.  His argument specifically targets those believers who were 

questioning the deity of Christ and he reminds them that they have identified with Christ, 

the only one who can save them. 

In the English Standard Version, 2:12 is a continuation of a sentence started in verse 

2:11. “In him also you were circumcised with a circumcision made without hands by 

putting off the body of the flesh, by the circumcision of Christ, having been buried with 

him in baptism, in which you were also raised with him through faith in the powerful 

working of God, who raised him from the dead.” Circumcision was a religious rite in 

Judaism, originally designed by God to show that the person circumcised belongs to God.  

The nation of Israel, circumcised, is the people of God.  However, the Jewish people 

began to focus only on the physical ceremony and believed it would justify them before 

God.70  In verse eleven, Paul argues that the Colossian believers were circumcised with 

Christ.  This circumcision was not a physical event, but a spiritual one, which separated 

them from their former sinful self. Moreover, since circumcision of the Old Covenant 

was a sign of identity with the people of God, this new circumcision with Christ was a 

sign of identify with Christ. 

 In verse twelve, he transitions from the identification with Christ in the circumcision 

of the heart to a second picture of identification: baptism.  In baptism, a person publically 

confesses and proclaims his own death, burial and resurrection with Christ.  He assumes a 

new identity, no longer a subject to the sinful self, but a child of the living God through 

	
70 William MacDonald, Believer’s Bible Commentary. (Nashville, TN: Thomas Nelson 
Publishers, 1995), 2003. 
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Christ Jesus. Furthermore, this transformation is the work of God, through Christ.  This 

theme is continued throughout the remaining and following chapter. 

MacDonald, in his commentary on the passage, emphasizes that the believer has died 

with Christ and risen with him.  This is expressed publically in the waters of baptism.71 

Barton and Muddiman emphasize the importance of only baptizing a believing 

individual.72 Jamieson, Fausset and Brown note, “baptism is the burial of the old carnal 

life, to which immersion symbolically corresponds.”73 Walvoord and Zuck explain that 

“this co-burial and co-resurrection is pictured in baptism. In water baptism, immersion 

portrays burial with Christ, and coming out of the water depicts the resurrection by the 

power of God to live a new life.”74 Elwell also points to the symbolism of immersion. As 

the person is placed under the water, it demonstrates the death and burial of the individual 

with Christ.  When the person is brought out of the water, it is the imagery of new life in 

Christ. 75 

Bruce explains that Paul reminding the readers that circumcision is not primarily an 

outward action, but inward.76  In considering the value of circumcision, Neil explains that 

it is only beneficial when the believer removes his old nature, becomes like Christ in His 
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death and resurrection and begins a relationship with God.  He says, “by his cross, Christ 

has freed us from the demands of a law that we could never fulfill.”77 

According to Walvoord and Zuck, the Greek word for “putting off” (apekdysei) in 

2:11 means to “totally break away from”, and is only used here in the New Testament.  

The new believer then totally breaks away from his or her old self, and in conversion, 

becomes one with Christ in his death, burial and resurrection.78 

James Smith also recognizes that neither baptism nor circumcision is simply a 

physical event. “This is no mere symbol or figure of speech, but a deep and real spiritual 

experience.  Through faith we are baptized into the death of Jesus Christ (Rom 6:3). Now 

the old man is to be thrown off and left in the grave (1 Peter 3:21). Paul refers to this 

when he says “I am crucified with Christ.”  The cross should be to us the death of the self 

life.”79 

As with previous passages, Paul is countering false teaching that relied on works for 

salvation.  He does this by emphasizing the bond that exists between the believer and 

Christ, pictured in baptism as the person dies, is buried and is raised with Christ, and in 

circumcision as the person is removed from his sinful self and joined to Christ. 
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1 Peter 3:21 

Baptism, which corresponds to this, now saves you, not as a removal of dirt from the 

body but as an appeal to God for a good conscience, through the resurrection of Jesus 

Christ, 

In his first epistle, Peter addressed the believers spread by persecution throughout 

Asia Minor.  His goal in writing was to encourage them in their hardship, remind them of 

all that Christ had suffered for them, and exhort them to follow through in their 

commitment to God. 

In the first chapter, Peter teaches his audience to be holy as God is holy, and 

therefore to focus on the eternal. In the second chapter, Peter describes Christ as the 

cornerstone of salvation, and the original readers as “a chosen race, a royal priesthood, a 

holy nation, [and] a people for his own possession (2:9).”   

The remainder of chapter two and the beginning of chapter three focus on how the 

believer is to respond to various persons or circumstances, including governments, 

masters, spouses, fellow believers and those who persecute them. In context, he explains 

how to remain a holy people in the midst of difficult circumstances and while oppressed 

by difficult people. 

In 3:18, Peter reminds the persecuted reader that Christ suffered unfairly for the sins 

of others, but through suffering, brought redemption to everyone who believes.  He then 

transitions in 4:1 to say that since Christ suffered, believers will also suffer, but must 

strive against sin by obeying the will of God. 

In the center of this discussion is 3:21, which at first seems out of place and 

confusing. The text says, “baptism, which corresponds to this, now saves you…” This 
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points back to the previous verse and explains how Noah and his family were saved 

through the ark.  As the reader understands from Genesis 6, Noah and his family lived in 

very evil times.  Noah believed God and prepared for His judgment by following God’s 

instructions to build an ark.  As Noah entered the ark, and the waters came, the evil of 

that day was destroyed by God. In essence, the waters of the flood rescued Noah from the 

great evil of his time.  Therefore, Peter says that baptism corresponds to the salvation 

Noah received from the evil of his day.  Peter further clarifies that baptism is not meant to 

simply wash dirt from the physical body, but is spiritual in nature.   

In this verse, the word translated appeal by the English Standard Version is Strong’s 

#1906 eperōtēma in the Greek. Strong’s Concordance explains that eperōtēma can mean 

inquiry, request, appeal, demand, or pledge and it only occurs in 1 Peter 3:21.80  This 

gives two possible meanings of the verse.  Peter could be saying that baptism is an appeal 

or request to God for a good conscience, or it could mean that baptism is a pledge to God.   

In constructing and entering the ark with his family, Noah demonstrated that he 

believed God.  This obedience was his pledge to God; once he had entered the ark, his 

faith was fully in God. Based on this, it is reasonable to conclude that the best translation 

is pledge.  Baptism is a pledge, demonstrating allegiance to God.  In this passage then, 

Peter is saying that, since the believers have been baptized into Christ, they have pledged 

their allegiance to God even through the persecution and suffering. 

In his commentary, MacDonald notes the confusion in the verse and identifies the 

various views expressed throughout history.  Some view baptism as that which saves 

while others believe that baptism cannot and does not save. MacDonald believes that 
	

80 Strong’s Exhaustive Concordance of the Bible: Compact Edition. (Grand Rapids, MI: 
Baker Books, 1997), eperōtēma. 
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there is a baptism that saves; a baptism that happened on the cross when Jesus died. He 

explains that “in his death, Christ was baptized in the waves and billows of God’s wrath, 

and it is this baptism that is the basis for our salvation.”81  However, this salvation is not 

universal and like Noah and his family had to trust God and enter the ark for salvation 

from God’s judgment, a person must go through the waters of Christ’s baptism to receive 

salvation. The water baptism experienced after salvation is a demonstration of this 

baptism.82 

Jamieson, Fausset & Brown emphasize the ark and flood as the antitype of baptism. 

“The antitype (of the water of the flood) is now saving (the salvation being not yet fully 

realized…. Water saved Noah, not of itself, but by sustaining the ark built in faith on 

God’s word: it was to him the sign and mean of the regeneration of the earth…  By the 

flood he and his family were transferred from the old world to the new … so we by 

spiritual baptism.”83 

Barton and Muddiman explain that, through the floodwaters, Noah and his family 

were saved from the evil of their day and the wrath of God.  Likewise, through Christ’s 

baptism, the believer is saved from sin and the wrath of God.84 Neil explains that “Christ 

has given new hope…to the living, for the Ark and the few in it who reached safety, 

	
81 William MacDonald, Believer’s Bible Commentary. (Nashville, TN: Thomas Nelson 
Publishers, 1995), 2273. 
82 Ibid. 
83 Robert Jamieson, A.R. Fausset & David Brown, ed. A Commentary on the Old and 
New Testaments. Vol. 3. (Peabody, MA: Hendrickson Publishers, 2008), 612. 
84 John Barton & John Muddiman.  The Oxford Bible Commentary. (New York: Oxford 
University Press, 2001), 1268. 
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borne up by the waters of the Flood, foreshadowed the salvation that is now offered to all 

through the water of baptism.”85 

F.F. Bruce explains that baptism is a confession of that which Christ has done on the 

cross. “The essence of baptism is shown not to consist in the cleaning of the body, but in 

the soul’s response to God... Baptism is thus the glad and thankful confession to God that 

through the death, resurrection and ascension of the Lord Jesus, the believer rejoices in a 

cleansed conscience.”86 Neil concludes “Not of course that baptism alone effects our 

salvation, but it is the sign of God’s forgiveness and seals our response to him through 

the power of the risen Christ, who has triumphed over death and evil, and reigns now in 

glory.”87 

According to Walvoord and Zuck, Peter was exhorting the believer “to have the 

courage to commit themselves … taking a public stand for Christ through baptism… for a 

first-century Christian, baptism meant he was following through on his commitment to 

Christ, regardless of the consequences.”88  

In this passage, the commentaries point to Noah and the salvation achieved through 

the water and they connect that salvation with the salvation of baptism; yet none 

consulted address baptism as the means of salvation. In research, and with focus on the 

alternative meaning of the Greek eperōtēma, it is reasonable to see that baptism serves as 

	
85 William Neil, Harper’s Bible Commentary. (New York: Harper & Row Publishers, 
1962), 521. 
86 F.F. Bruce, ed, The International Bible Commentary. (Grand Rapids, MI: Zondervan 
Publishing, 1986), 1559. 
87 William Neil, Harper’s Bible Commentary. (New York: Harper & Row Publishers, 
1962), 521. 
88 John Walvoord & Roy B. Zuck, ed. The Bible Knowledge Commentary: An Exposition 
of the Scriptures by Dallas Seminary Faculty, New Testament Edition. (USA: Victor 
Books, 1983), 852. 



 37 

the person’s pledge or commitment before God. In this context then, Peter is telling the 

original audience that, since they have committed themselves to God, they need to 

continue through the hardship.  

 

Personal Practice and Belief 

Definition and Purpose of Baptism 

According to my theological understanding and assumptions, water baptism is a 

public proclamation of conversion.  Throughout the New Testament, new believers 

immediately were baptized.  Furthermore, this baptism was used by Paul in Romans 6:3-

4, Colossians 2:12, Galatians 3:27 and by Peter in 1 Peter 3:21 to remind believers that 

they have publically committed to Christ and have renounced their previous evil ways. 

 Conversion is by faith alone, as made clear in Ephesians 2:8-9, the first five chapters 

of the book of Romans and throughout the New Testament Scriptures. Yet, equally clear 

is the importance of publically professing Christ through baptism. 

Recipients of Baptism 

Who should receive water baptism? There are three possibilities, only two 

recognized within all of Christianity as ideal, and only one is recognized within the 

Baptist tradition.   

A person can enter the waters of baptism and experience wetness at the hand of a 

church leader even if that person is not saved.  While this is not recognized as beneficial 

to anyone within the widest realms of Christianity, it is likely one of the most common.  

Water baptism, according to the definition above, is a physical expression of a spiritual 
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event.  However, if the spiritual event has not happened in the life of the person, then the 

physical event is nothing of substance and is not symbolic of anything.  

Second, within certain segments of the Christian world, an infant or young child of 

believing parents can be baptized.  While most of these non-Catholic adherents see no 

saving power in infant baptism, they view it as a membership rite of sorts into the body of 

Christ. As discussed earlier, there is no New Testament support for such an assertion. 

Furthermore, this view assumes that the New Testament church has replaced or fulfilled 

the Old Testament depiction of Israel and the chosen people, an assumption based on 

theology with which I cannot agree. Therefore, without said assumptions and without 

biblical support for infant baptism, it must be assumed that this is not the will of God or 

appropriate for the church. 

Baptism should only occur in the life of a person who has repented and converted to 

the Lord, and baptism is the expression of this. This is evident through numerous 

passages that indicate repentance with baptism including Mark 16:16, Acts 2:38, Acts 

16:33, Acts 22:16, Romans 6:3-4, Galatians 3:27, Colossians 2:12, 1 Peter 3:21 and 

others.    

Administration of Baptism 

The context throughout scripture always indicates that a leader in the church perform 

the baptism, although baptism is not always performed in the presence of the church body.  

Phillip baptized the Ethiopian Eunuch in the middle of the desert, presumably with only 

the Eunuch’s personnel present. Paul and Silas baptized the Philippian jailer and his 

entire family at night with only the prisoners as his audience. Yet in each case, although 

the church was not necessarily present, the person administering the baptism was a 
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recognized leader of the church. This would suggest, but not necessarily require that 

church leadership administer baptism to the new believer.  In any case, the person who 

administers baptism should be a believer.   

In the event that a pastor baptizes a person and it is later discovered that the pastor 

was not a believer, does this jeopardize the salvation or quality of spirituality of the 

person?  To my knowledge and research, scripture does not address this question.  

However, since baptism is not a requirement of salvation, but is a public profession of the 

work of Christ and the Holy Spirit in his or her life, it can be reasoned that the spiritual 

condition of the person baptizing has no effect on the spiritual condition of the person 

baptized.   

Timing of Baptism 

Throughout scripture, baptism is presented as an immediate action following the 

conversion of the individual. The Philippian jailer and his family as well as the Ethiopian 

Eunuch were baptized immediately upon confession of faith.  

Based on these examples, it is reasonable to conclude that a person should be 

baptized shortly after conversion.  It is also reasonable for the church leadership to take 

time before baptizing if there is doubt as to the authenticity of the statement of faith. Yet 

in principle, baptism should follow quickly after genuine conversion.  

Method of Baptism 

As discussed earlier, baptizō means to immerse, submerge, or place under water.  

Theologically, water baptism is a symbol of the person being with Christ in death, burial 

and resurrection.  In immersion baptism, the person walks into the water, is placed in the 

water by laying down under the water and then is brought back up out of the water, with 
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a splash and gasp for air.  This is beautiful imagery of the person dying, being placed in 

the grave with Christ and being raised as a new person in Christ.  

Therefore, from a biblical standpoint, immersion in water is the best picture of true 

baptism.  Practically, in the event that a person is not able to enter the baptismal waters, 

or if water is scarce, other methods may be used for the simple reason that baptism has no 

bearing on the person’s salvation.  If it did, then conceivably, the method of baptism 

would or could affect the person’s status spiritually.  Yet, based on the Word, water 

baptism is a proclamation of that which Christ has done.  Salvation is not dependent upon 

the actions of a person, but on the grace of God. 

 

An Alternative Viewpoint 

A fair discussion about baptism cannot neglect the historical and influential positions 

of the Reformed church and Covenant Theology.  In practical implementation, perhaps 

the most obvious difference between the typical Baptist church and the Covenantal 

Reformed position is the baptism of infants. This practical difference is the outcome of a 

very different set of theological assumptions and reference points.  

In an interview with Dr. Peter Leithart and Dr. Roy Atwood, both of whom subscribe 

to Covenant or Reformed Theology, Dr. Leithart emphasized the importance of 

understanding covenant theology before explaining baptism.  Baptists typically see a 

distinction between the Old Testament people of God or Israel and the New Testament 

church whereas, according to Leithart, the Reformed tradition sees the church as fulfilling 

Old Testament Israel.  In this view, verses in the New Testament such as those evaluated 
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in this paper must be seen through the eyes of God’s covenant with Israel and approached 

by looking to the old covenant.89 

Within this context, baptism is the fulfillment of circumcision. Whereas 

circumcision was the rite of entry into the children of God in the Old Testament, baptism 

is the rite of entry into the body of Christ in the New Testament.  Furthermore, since 

circumcision was performed on infants of believing parents or parents of the covenant, 

and is God’s symbol of participation in the covenant, baptism is very appropriate for 

infants of believing parents to show participation in the body of Christ, the covenant 

promises.90  

Within this theological framework, baptism is not a proclamation of conversion but a 

statement of belonging to the people of God.  Typically, baptism is performed on infants 

of believing parents who are therefore baptized into the body of Christ and new converts 

who have not previously been baptized. In similar fashion to Baptist views, the leadership 

in a Reformed church performs the sacrament of baptism.91  

In regard to how baptism should be performed, reformed churches typically either 

sprinkle or pour water onto the infant or new convert, however, no particular way is 

required or expected.  Strawbridge suggests that “the mode of baptism is inferred from its 

meaning, not the meaning of baptizo or its relation to burial.  Thus, the mode should 

	
89 Peter J. Leithart, President of Theopolis Institute. Interviewed by Paul Lemon, (West 
Frankfort Illinois, October 10, 2015). 
90 Roy Atwood, Director of the Founders Institute. Interviewed by Paul Lemon, (West 
Frankfort Illinois, October 10, 2015.) 
91 Peter J. Leithart, President of Theopolis Institute. Interviewed by Paul Lemon, (West 
Frankfort Illinois, October 10, 2015). 
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reflect that of ceremonial cleansing (sprinkling) or the regenerating work of the Holy 

Spirit (pouring).”92 

Thomas Nettles, in his critique of Richard Pratt Jr.’s description of the Reformed 

view, points to significant flaws within the Covenant Theology position.93 One such flaw 

is the tendency to use as a foundation of their theology, the Westminster Confession of 

Faith.  While this text is certainly valuable in its own way, it is neither authoritative on 

the level of scripture, nor appropriate in a discussion with various non-Presbyterian 

participants. Simply put, one cannot effectively defend the authenticity of a doctrine 

through the use of non-biblical text. 

Another difficulty with the Reformed view is it does not have sufficient support 

within the scripture.  The connection between baptism and circumcision is not a 

connection made by scripture, and the only text used to support it (Colossians 2:12) is 

taken out of context.  There is not one example in the New Testament of infant baptism, 

and all examples of baptism can be thoroughly described and explained as examples of 

believers’ baptism.   

In his chapter addressing the mode of baptism, Strawbridge points to several 

examples where he does not believe the definition of baptism seems to fit.94 However, in 

every circumstance, simply replacing the word baptism with submerge, immerse or 

saturate provides a beautiful word picture and an appropriate meaning of the text. In his 

effort to show that baptizo does not have to mean immerse, he misses the very obvious 

	
92 Gregg Strawbridge, The Case for Covenantal Infant Baptism. (Phillipsburg, NJ: 
Presbyterian and Reformed Publishing, 2003), 126. 
93 Paul E. Engle, ed., Understanding Four Views of Baptism. (Grand Rapids, MI: 
Zondervan Publishing, 2007), 73. 
94 Gregg Strawbridge, The Case for Covenantal Infant Baptism. (Phillipsburg, NJ: 
Presbyterian and Reformed Publishing, 2003), 112-126. 
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point that does and can mean to immerse. He rejects the rule to favor the exception when 

the rule makes the most sense.   

 

Ministry Setting Practice and Belief 

Definition and Purpose of Baptism 

Unlike many enrolled at Midwestern Seminary’s Doctor of Ministry program, my 

place of ministry for the project is not a church, but a classical Christian college.  

However, I do serve as Worship Pastor at Jonesboro First Baptist Church, a position I 

have held for nearly two months.  Prior to that, I served for six years as Worship Pastor at 

Marion Third Baptist Church.   

At both of these churches, baptism follows a confession of salvation.  As indicated in 

the baptism ceremony, it is a proclamation of salvation and generally also serves as the 

entrance requirement for membership in the church. 

Recipients of Baptism 

As a typical Southern Baptist Church, both of these churches baptize only those who 

have professed to be believers.  Generally, this profession happens at the conclusion of a 

service in the time of invitation or the altar call.  Often, the person has prayed the prayer 

of salvation during the week and comes forward to profess salvation and seek baptism. At 

times, a person will hear the gospel and accept him as Savior during this time.  In both 

cases, the person is presented to the church for baptism based on the profession of faith. 

Administration of Baptism 

In the church, the Pastor usually baptizes the individual.  However, in some 

circumstances where a child is to be baptized, a father who is also a deacon has 
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participated in the baptism.  The impression given by the leadership of the church is that 

only Pastors or Deacons can lead in a baptism. 

Timing of Baptism 

Since in United States culture, baptism does not practically change a person’s status 

in society, it is viewed as a celebration of salvation more than a proclamation of salvation.  

Therefore, timing is primarily relegated to when it is convenient. Although the time is not 

generally intentionally extended between ‘the prayer’ and baptism, there is no emphasis 

on a quick baptism.  At times, the church will wait until there are multiple persons to 

baptize. Often, the date is scheduled with members of the extended family can be in 

attendance. 

Due to my short tine at Jonesboro First Baptist, I had not yet had the opportunity to 

witness a baptism. Within the past three weeks, the Pastor’s son accepted Christ as his 

Savior.  He was saved on a Thursday, came forward the following Sunday and was 

baptized the very next week.  This experience stands in contrast to baptisms at previous 

churches where there is significant time between salvation and baptism. 

Method of Baptism 

In a Southern Baptist Church, according to standard practice, baptism is always by 

immersion. I know that in certain circumstances where a person is not healthy or could be 

injured in the baptismal water, the pastor has offered to sprinkle, however, I have only 

ever witnessed immersion. In this case, the option to sprinkle is in deference to the health 

of the individual and the recognition that other denominations do baptize in manners 

other than immersion, therefore making it more palatable for the Baptist by conviction. 
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Aligning Ministry Setting and Personal Practice and Belief 

Definition and Purpose of Baptism 

In the churches I have served, baptism is seen as the fulfillment of a command of 

Christ and a celebration of new life in Him. Through my own research in this paper and 

our discussions in class, I recognize that baptism is a powerful proclamation of personal 

commitment to the Lord.  Throughout history and in most cultures, baptism was the 

defining act of commitment to Christ that often resulted in persecution or worse.  In the 

United States until this point, such persecution has not existed and therefore, baptism has 

lost much of its meaning.  Furthermore, in an effort to remove ourselves from the works-

based salvation of other religions and cults, we have minimized the importance of 

baptism in the life of a new believer to a point where it is nothing more than a celebration.   

As a part-time Worship Pastor, I do not hold a place of spiritual authority in the 

church; however, I do have influence, influence that will grow as my length of service at 

Jonesboro First Baptist increases and trust is earned.  

The practical manifestations of our beliefs are identical: a person states that they 

have received Christ as Savior, are baptized by immersion, and are recognized as a 

baptized believer and a member of the church.  The difficulties in reconciling the two 

different views are two-fold.   

First, there must be an understanding by the Pastor of the difference in the two views.  

Until this class, I had never considered the Biblical meaning of baptism beyond the 

importance of the method (by immersion). Likely, most Pastors, including my own have 

also not given much thought to this subject. In conversations, I would need to create the 

opening to discuss the subject and then expose the Pastor to this alternative viewpoint.  I 
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also must recognize that, like myself, he will take time to understand and process the 

implications. 

Second, there must be recognition of why this matters.  Again, there does not appear 

to be much difference in how each viewpoint practically implements baptism.  Why then 

does it matter whether baptism is simply a celebration of new life, or a spiritual 

commitment to the Lord as Savior? 

In Romans 6:3-4, the Apostle Paul points to baptism as the reason the believer 

should avoid sin: we are a new person in Christ.  Through His death, burial and 

resurrection, we have life if we have participated in his death with him through baptism.  

In Colossians 2:12, Paul reminds the church that, since we have been buried and raised 

with Christ in baptism, we are now separated from the world and joined to Him.  In 1 

Peter 3:21, the author writes to persecuted Christians to remind them that just as Christ 

suffered for them, they were baptized into His death and should seek to live as He lived, 

holy and blameless.   

By adopting this alternative viewpoint, baptism becomes the event that reminds each 

of us that we are one with Christ and should live as Christ as commanded, surrendered 

and obedient to Him above all else.  

Through discussions with the Senior Pastor, a reasoned and biblical approach to 

baptism, and lots of prayer and humility, I believe a transformation can begin at our 

church.  Then, as the Pastor begins to understand, he can begin to preach and teach about 

the definition and purpose of baptism.  This is an extensive process that will likely take 

years, yet with a more complete understanding of baptism, the church body will better 

understand their commitment to Christ Jesus.  
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Recipients of Baptism 

The recipient of baptism should be a person who has accepted Christ as Savior and 

who wishes to publically proclaim his or her commitment to the Lord Jesus.  This is both 

my personal position and the position of the churches that I serve and have served.   

Administration of Baptism 

According to Scripture, anyone who is a believer can baptize, although the typical 

example is of a church leader.  Personally, I believe that while any believer can baptize, it 

is an ordinance of the church and should be fulfilled under the direction of the church. I 

therefore would not disagree with a church that allows only Pastoral staff to baptize.  I 

would also not disagree with a church that allowed others who are saved to baptize.  I see 

this as an area where scripture gives space for different local bodies to set church 

guidelines.  

Timing of Baptism 

I believe, based on this research that baptism should follow quickly after statement 

of faith.  Typically, churches wait until the time is convenient for baptism.  Since I am 

not the Senior Pastor and have only advisory influence on the spiritual operations of the 

church, my best plan of action would be to discuss my findings in the paper with the 

Senior Pastor when opportunities arise.  Yet, I would also recognize that our culture, 

including our Southern Baptist culture, has a profound influence on the church and that 

many would see it as very important to wait until the family can gather to witness a 

baptism.  At times, the new believer will listen to the pastor and accept his 

recommendation for a quick baptism.  Yet, in other times, the new believer will yield to 
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the pressures of family and friends.  The goal here must be to teach and encourage the 

new believer in the truth of scripture and the biblical importance of baptism. 

Method of Baptism 

As a Baptist, I hold to the meaning of the Greek word and acknowledge the visual 

representation of death, burial and resurrection in immersion.  Every church to which I 

have belonged also holds to this position. 

 

Conclusion 

In scripture, Baptism was commanded by Jesus in the Great Commission of Matthew 

28:19-20 and was modeled throughout the New Testament. Baptism comes from the 

Greek word baptizō and means to immerse. Yet, throughout the ages, it has caused great 

division in the church over the purpose of baptism and how it should be practiced in the 

local church.   

This paper has sought to bring understanding of several key passages of scripture, 

and by focusing on the original intent of the author and original understanding of the 

reader, to bring about a biblical understanding of baptism. 

In Mark 16:16, baptism is tied to belief in Jesus Christ and seems to indicate that 

baptism is vitally important in the life of the believer; however, only lack of belief is 

cited as the reason for condemnation.  Furthermore, the authenticity of this verse is 

questioned on issues of manuscript evidence, style and substance.  In John 3:5, Jesus 

speaks with Nicodemus about new birth.  Through this conversation, Nicodemus likely 

understood the importance of repentance and receiving the cleansing of the Holy Spirit.   
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In Acts 2:38, Peter ties belief and baptism together in the same breath, once again 

indicating the importance of baptism to the believer.  This verse, like others, suggests that 

the early church did not see a distinction between repentance and the profession of 

repentance through baptism. Luke, in Acts 16:33, records the baptism of the jailer and his 

entire household.  This baptism followed immediately upon their faith in Jesus Christ. 

Contrary to opinions held by some Paedo-Baptists, this passage does not provide support 

for infant baptism.  In Acts 22, Paul describes his conversion and in verse sixteen, he 

indicates that he was baptized after believing.  Although timing is not given, scripture 

indicates that baptism followed as soon as possible after conversion and receiving his 

sight.   

In the letter to the Romans, Paul addresses theological errors within the church and 

reminds the believers that they have died and were buried with Christ. They are now 

committed to Christ, have rejected the old sinful self and should turn away from sin. In 

Galatians 3:27, Paul compares baptism to a garment and explains that when a person is 

baptized, they take a new identity in Christ, much like a garment signified identification 

in the first century.  In Colossians 2:12, Paul counters false teachings by emphasizing the 

bond between believers and Christ.  This bond is pictured in baptism where the person 

dies and is buried with Christ and is raised as a new person in Christ.  Finally, Peter 

encourages the persecuted church in Asia Minor to persevere in Christ and to continue 

through the hardship because of their commitment, expressed in baptism. 

 Baptism is the proclamation of salvation by the new believer.  In baptism, the 

person publically expresses his or her commitment to the Lord Jesus and forsaking of the 

old self.  Baptism does not in itself save, but it is the expression of salvation.  
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In the local church, baptism should be administered by a believer in leadership to a 

person who has surrendered his heart and life to the Lord Jesus in conversion.  Baptism 

should be performed as soon as possible.  Most importantly, the true nature of baptism 

should be explained and expressed in the church to show the importance of the 

commitment made in baptism to Christ. 
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